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denominations, equipped and organized for 
all forms of Christian service at home and 
abroad, and that the interdenominational 
church, the federated church, or the union, or 
undenominational, church should be regarded 
as expedients, fully justified, although not 
ideal, when conditions permit nothing better. 

This recommendation, in substance, 
harks back to the great principle, as an 
expression of practical experience, that 
unity and diversity are compatible, that 
Christians, unlike in personal convic- 
tions, can combine for worship and for 
service, and that their worship and their 
service are of greater consequence to the 
definite, concrete towns and commu- 
nities in which they are placed than the 



free expression of their inner convictions 
and preferences. This is the basal 
principle of federation. There is no 
attempt to obliterate denominations, nor 
to ignore convictions, nor to minimize 
truth. The denominations stand for 
differences; at the same time they are 
organizations for common purposes, for 
the spread of the worship of the Lord, 
and for service to mankind, and in their 
organized capacities they represent the 
highest development of the Christian 
church, functionally considered, with 
more diversified parts and agencies and 
more hopes and ideals for the nations of 
the earth, than any other organization 
in existence today. 



JOHN THE BAPTIST AND CHRIST IN THE 
SLAVIC TRANSLATION OF JOSEPHUS' 
"JEWISH WAR" 



REV. BERNHARD PICK 
Newark, New Jersey 



For many a year men have discussed the reference of Josephus to Jesus. This 
article by Mr. Pick will be interesting to those who have followed this discussion, if 
for nothing else than that it offers a good illustration of the way in which ancient 
documents have been reworked by successive writers. 



In the same year in which A. Resch 
published the second edition of his 
Agrapha (Leipzig, 1906), the Russian 
scholar, A. Berendts, issued his Die Zeug- 
nisse vom Ckristentum im Slavischen 
"De bello Judaico" des Josephus. That 
the Slavic translation of the Jewish War 
by Josephus differed very much from 
the Greek text of the Jewish historian, 



as we now have it, containing many 
additions of a Christian character was 
known long ago to Slavic scholars, but 
caused little or no interest outside 
of Russia. Thanks are therefore due 
to A. Berendts for having given these 
additions to the literary world in a Ger- 
man translation, prepared from differ- 
ent manuscripts. This work, however, 
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was differently received, and his claim 
that Josephus is the author of the " ad- 
ditions" has found no support, 1 not 
even by R. Seeberg and Frey, who 
entered more fully into the subject. 
The former devoted two articles to the 
subject in Die Reformation, 1906, No. 
19/20, reprinted in a collection of his 
essays Von Christtts und dem Christen- 
tum (Gross-Lichterfelde-Berlin, 1908), 
whereas Frey referred to Berendts' 
work in his Die Probleme der Leidens- 
geschichte (Leipzig, 1907). As a matter 
of course Frey could only touch upon 
some points. More fully he treated the 
subject in his Der slavische Josephus- 
bericht, etc. (Dorpat, 1908), in which he 
examined every passage with the result 
— mostly coinciding with Seeberg — that 
these additions are the work of a Jew, who 
wrote in the last third of the first century 
and who was acquainted with traditions 
current in Jewish circles independent of 
Christian tradition and literature. The 
contents of the additions which betray 
an entirely Jewish coloring belong to the 
tradition among the Jews concerning 
Jesus and the beginnings of Christianity 
which has little in common With the Gos- 
pels and often contradicts them. The 
text of Berendts, which on the whole is 
also that of Frey, has been published 
by Klostermann in Lietzmann's Kleine 
Texte (Bonn, 1911), No. 11, proof enough 
that the Slavic Josephus additions de- 
serve the attention of scholars. 

A. Concerning the Baptist 

I. This section is found after Jewish 
War, II, iii, 2, translated according to 



M'=a manuscript in the Moskow Acad- 
emy 651: 

1. But at that time a man walked 
among the Jews in strange clothes, hav- 
ing the skin of an ox put on his body, wher- 
ever it was not covered by his own hair; 

2. but as to his face he looked like a savage 

3. He came to the Jews and proclaimed 
liberty to them, saying: "God has sent 
me that I may show you the way of the 
law on which you will get rid of many 
potentates. 4. And no mortal shall rule 
over you, except the Most High, who has 
sent me." 5. And when the people 
heard it, they rejoiced, and all Judea 
round about Jerusalem followed him. 

6. And nothing else did he unto them, 
except that he baptized them in the river 
Jordan and dismissed them, directing them 
to desist from evil works, and [promising] 
that an emperor shall be given unto them, 
who shall deliver them and subdue to them 
everything insubordinate, but himself will 
be subject to none, of whom we speak [?] 

7. Some blasphemed, but others believed 
him 8. And when he was brought to 
Archelaus, and the scribes had assembled 
they asked who he were and where he had 
been till now 9. And he answering 
said: "I am pure — the Spirit of God has 
introduced me — and I live of cane and 
roots and wood-shavings" 10. And when 
they went for him to torment him, whether 
he would not refrain from those words and 
deeds, he said to them: "It is for you to 
desist from your abominable works and to 
follow the Lord your God" n. And 
Simon, an Essena and scribe, rose up in 
anger and said: "We read daily the divine 
books 12. but thou, who hast just come 
from the woods like an animal, hast the 
courage to teach us and to seduce the 
people with thy ungodly words" 13. 



■E Jordan, Theologisches Literaturblatt, 1907, p. 511, thinks that these pieces belong to Chris- 
tian tradition of the second or third century, and consequently have no more value than our other 
apocryphal gospels. What they record is mostly derived from the Gospels, on the other hand, 
from tradition mixing transmitted matter and wild embellishment. 
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And he advanced to abuse his body 14. 
But the other reproving them, said: "I 
shall not reveal to you the mystery which 
is among you, since you did not want it 

15. By that an unspeakable misfortune 
has come upon you and because of you" 

16. And having thus spoken, he went away 
to the other side of Jordan, no one daring 
to reprimand him and he did [what he had 
done] also before. 

II. Inserted after Jewish War, II, 
ix, 1; translated according to M', and 
C ( = cod. 64/1303, in Petersburg): 

1. When Philip was in possession of his 
power, he saw in a dream how an eagle 
pulled out both his eyes 2. And he 
assembled all his sages 3. And as each 
interpreted the dream in his own way, that 
man, concerning whom we wrote before, 
that he went about in skins of animals and 
cleansed the people in the waters of the 
Jordan, suddenly appeared before him 

4. And he said: "Hear the word of the 
Lord, the dream which thou hast seen 

5. The eagle denotes thy venality, since 
that bird is violent and rapacious. 6. 
And that sin will take away thine eyes, 
which are thy power, and thy wife." 7. 
And having thus spoken, Philip died toward 
evening and his power was given to Agrippa. 

III. Following immediately after II 
in M': 

1. And Herod his brother, took his wife 
Herodias 2. On her account all scribes 
despised him, but dared not accuse him 
openly 3. But that man only who was 
called a savage, came to him with fury and 
said: "Wicked one, why has thou taken 
thy brother's wife ? 4. As thy brother 
has died a merciless death, thou also shalt 
be cut down by the heavenly sickle 5. 
God's decree will not be delayed but will 
kill thee by evil tribulations in foreign 
countries 6. For thou raisest not seed 
unto thy brother, but satisfiest thy carnal 



desires and committest adultery, since he 
has left four children." 7. When Herod 
heard [this], he was angry and commanded 
to beat him and drive him away. 8. But 
he constantly reproved Herod who ordered 
to do violence to him and to strike him 
down. 9. And he was of a singular char- 
acter and his mode of life was not human. 
Like a fleshless spirit, thus he also con- 
tinued 10. His lips knew of no bread; 
not even at Easter did he eat unleavened 
bread, saying: in remembrance of God, 
who delivered the people from bondage, 
[such bread] was given to be eaten, for a 
consolation, because the way was gloomy 
[or as Klostermann translates, following 
K-cod. 444 (322), in the Kazan religious 
Academy: for a flight, because the way 
required haste]. n. Wine and strong 
drink he would not even allow to be near 
him 12. He abhorred animal food and 
punished every wrong and only used chips 
of wood. 

B. Concerning Christ 

IV. Following Jewish War, II, ix, 3, 
according to M', and S (i.e., cod. 770 
of the Moskow library Synod): 

1. At that time also a man appeared, if 
it is also proper to call him a man. 2. 
His nature as well as his form was human, 
his appearance, however, was more than 
human 3. For his deeds were divine, 
and he wrought strange and powerful 
miraculous deeds 4. On this account I 
cannot possibly call him a man 5. And 
again when I look at the common nature, I 
cannot also call him an angel 6. And 
everything which he wrought through some 
invisible power, he wrought by word and 
command 7. Some said of him that our 
[cod. S: the first] lawgiver has risen from 
the dead and showed many cures and arts. 
8. Others, however, said that he was sent 
from God 9. But in many respects he 
disobeyed the law and kept not the Sabbath 
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according to the custom of the fathers 
10. Yet again he did nothing shameful and 
wrong, but brought about everything by 
his own word. n. And many among 
the people [cod. S: the nations] followed 
him and accepted his teachings. 12. And 
many souls became wavering, imagining 
that the Jewish tribes will thereby become 
free from Roman hands 13. And it was 
his custom to stay on Mount Olives before 
the city. 14. And here he also healed 
the people; 15. And 150 servants and a 
great multitude of the people assembled 
about him. 16. And when they per- 
ceived his power that he brought about 
everything by his own word, they asked him 
to enter into the city and to put down the 
Roman soldiers [cod. M': everything 
Roman] and Pilate, and rule over us [cod. 
M': over them]. 17. But he refused this. 
18. And when the Jewish leaders heard 
this, they assembled with the high priest 
and said: "we are powerless and weak to 
resist the Romans 10. Since, however, 
the bow is bent, let us go to Pilate and tell 
him what we have heard, and we shall 
be without trouble, lest he hears it from 
others and we shall be deprived of our 
property and be killed also ourselves and 
the children be scattered." 20. And 
they went and reported to Pilate. 21. 
And he sent and had many of the people 
killed 22. And he summoned that work- 
er of miracles. And when he had heard 
him, he perceived that he is a benefactor 
and not a malefactor, nor a seducer, nor one 
anxious to rule, and dismissed him; 23. 
for he had healed his [M': the] dying wife. 
24. And he went to his customary place 
and wrought the usual works. 25. And 
when many people had gathered again 
around him, his works glorified him more 
than all. 26. The scribes, being poisoned 
by envy, gave thirty talents to Pilate, that 
he might kill him. 27. And having 
taken [the money], he left it to them to 
carry out their design. 28. And they 



took him and crucified him by means of the 
law [Berendts: against the law; Frey: on 
account of the law] of the fathers. 

V. Inserted Jewish War, II, xi, 6 
(after the notice on the death of 
Agrippa), according to M t and M 2 (i.e., 
cod. 279/658 in the Moskow Archives): 

1. Claudius sent again his arbitrators to 
those states: Cuspius Fadus and Tiberius 
Alexander [M*: Cuspius Fadus Tiberius 
Alexander; M,: Cuspius Fadus and Tiberius 
and Alexander], who both kept the people 
in peace by not allowing to deviate in any- 
thing from the pure law. 2. And in case 
one would deviate from the word of the law 
and it was reported to the teachers of the 
law, he was repeatedly driven away and 
sent to the presence of the emperor. 3. 
And when in their time many became 
known as being servants of the miracle- 
worker described before, and when they 
spoke to the people of their teacher, that he 
is alive, although he had also [M 2 omits 
"also"] died and that he shall deliver us 
[MiM 2 : you] from the bondage, many 
among the people listened to them and 
received their law 4. not on account of 
their glory, for they belonged to the 
humble [M 2 : to the humble, the apostles], 
some being apostles, some being cobblers, 
some makers of sandals, and others arti- 
sans. 5. And what wonderful signs they 
performed, in truth everything that 
they wished! 6. And when those noble 
governors noticed the seduction of the 
people, they considered with the scribes 
to seize and kill them that the small matter 
not be small, when it has completed itself 
in the big. 7. But they were afraid 
and frightened over the signs, by saying: 
"such miracles happen not in a right way. 

8. But if they originate not out of God's 
decreee, they will soon be convinced." 

9. And they gave them authority to act 
according to their will. 10. Importuned 
by them, however, afterwards they dis- 
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missed, some to the emperor, some to 
Antioch, others, however, to distant coun- 
tries, to test the matter. n. Claudius 
however removed the two governors, and 
sent Cumanus. 

VI. Jewish War, V, v, 2, according 
toM t : 

[In the description of the Temple, after 
the words "that no foreigners should go 
within the Sanctuary, for that second court 
of the Temple was called the Sanctuary, 
and was ascended by fourteen steps from 
the first court" (and whose upper part was 
built like a square, so M 2 ), we read the 
following]: and over those tablets with 
inscriptions, being a fourth tablet with an 
inscription in those letters [i.e., in Hebrew 
letters] reading: Jesus has not ruled as 
king [on earth, so in K], he was crucified 
by the Jews because he announced the 
destruction of the city and the desolation 
of the temple. 

[Then follows: and toward the eastern 
side was a gate and a place for the women 
for worship and prayer.] 

VTI. Following Jewish War, V, v, 4, 
according to M,M,: 

[After a description of the curtain 
(Karairercwr/Mt) we read the following]: 
1. In former times this Katapetasma was 
whole, because the people was godly, but 
now it was most lamentable to look upon 
it. 2. It was suddenly torn from top 
to bottom, when they delivered the bene- 
factor, the man and who because of his deeds 
was no man, unto death by bribery. 3. 
And one [and I, so K] could speak of many 
other terrible signs, which happened at 
that time. 4. And it was said, that that 
man after being killed was not found in 
the grave after burial. 5. Some pretend 
that he was risen, others, however, that he 
had been stolen by his friends. 6. But 
I know not who is right 7. For of him- 
self a dead man cannot rise, but indeed with 



the help of the prayer of another righteous 
man, unless he be an angel or some of the 
heavenly powers, or God himself appears 
as man [M a : or God has appeared as if he 
were a man] and brings about what he wants 
and walks among men and falls or lies down 
and rises up according to his will. 8. 
Others, however, said that it was impos- 
sible to steal him, because round about his 
grave keepers had been placed, 30 [M a : 
1000] Romans, but 1,000 Jews. 9. This 
much about that Katapetasma; with refer- 
ence to the cause of its being torn. There 
are [different statements, so Frey]. 

VIII. Jewish War, VI, v, 4, accord- 
ing to M 2 : 

[In the section which treats of the signs 
before the destruction of Jerusalem and 
this in connection with a discussion of an 
ambiguous oracle we read]: 

Some understood this to refer to 
Herod, others however to that crucified 
miracle-worker, Jesus, others again to 
Vespasian. 

Such are the additions which are 
found in the Slavic Josephus, and which 
contain statements which are not found 
in the Gospels. Thus in the case of the 
Baptist his outward appearance, his 
r61e as interpreter of dreams, and his 
conflict with the leaders of the people, 
which induced him to go to the other 
side of the Jordan. These and other 
facts show that the author of the Slavic 
narrative made use of popular traditions 
which were current alongside of the 
gospel traditions. The same Jewish 
hand is also perceptible in the passages 
concerning Christ. The famous passage 
in the Antiquities, XVIII, iii, 3, com- 
mences almost the same as in our text, 
but it mentions the name of Jesus. A 
Christian had not the least reason to 
suppress that name. And whereas, ac- 
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cording to the statement in the Antiq- 
uities, "Pilate, at the suggestion of 
the principal men among us, had con- 
demned him [Jesus] to the cross," the 
Slavic interpolator states that the Jews 
had crucified him. This, of course, does 
not agree with the gospel statement, 
but the Slavic Josephus only states 
what Justin Martyr (Dial. XVII, 93, 
108; Apol. I, 35), the Gospel of Peter, 
and others, state, 1 and a scholar like 
R. T. Herford, in his Christianity in 
Talmud and Midrash (London, 1903), 
remarks: "The Talmud knows nothing 
of an execution of Jesus by the Romans, 
but makes it solely the act of the Jews" 
(p. 86). 

Whatever value we may attach to 
these additions in the Slavic text, it is 
certain that their authorship belongs to 
a Jew who wrote mostly after the de- 
struction of Jerusalem and the taking 
of Masada, i.e., after 73 a.d. The addi- 
tions may have been inserted into the 
Aramaic copy of Josephus' work in the 
Jewish War and may have been trans- 
lated with the original work into Greek, 
or may have been originally written in 
Greek and inserted into the Greek 
translation. That such a translation 
was made before Josephus prepared his 
own text in Greek is very probable. 
From the preface to the Jewish War we 
learn that Josephus wrote a history of 
the Jewish War "in the language of our 

country" (rep irwrpCtp y\axro-g) which he 

sent to the Upper Barbarians (tois ova> 
fiapPapois), viz., "Parthians, Babylo- 
nians, the remotest Arabians, and those 



of our nation beyond Euphrates, with 
the Adiabeni and whom he made ac- 
quainted whence the war begun, what 
miseries it brought upon us (viz., the 
Jews] and after what manner it ended." 
Can these nations have understood a 
book which was written in Aramaic 
or Hebrew? What was more natural 
than to have a translation made into a 
language which was understood by all ? 
And such a language was then the 
Greek. How soon Josephus issued his 
Greek edition for those who lived under 
the rule of the Romans (Kara rr/v Payicuw 
fiytfutvCav) we know not. But, being 
an original edition, it soon superseded 
the translation from the Aramaic; and 
since it was written for readers in the 
West, many things may have been 
changed or represented differently. 

But not all copies of the Greek 
translation of the Jewish War disap- 
peared, as may be seen from the Slavic 
rendering. How it came about that 
the latter was made from the Greek 
translation and not from the original 
work of Josephus will be difficult to 
explain. There is no doubt that the 
first Greek translation of the Jewish 
War originated in the East, because 
there the Aramaic was better under- 
stood. Considering the connections ex- 
isting between the Slaves and the East, 
it is possible that the work of Josephus 
may have reached the Slaves, ere By- 
zantium or the West brought to them 
the original Greek edition. However 
this may be, the Slavic text deserves the 
attention of the students of history. 



1 Cf. "Der Prozess Jesu und der Anteil der Juden an seinem Tode" in W. Bauer, Das Leben 
Jesu im Zeitalter der neulestamentlichen Apokryphen (Tubingen, 1909), pp. i<fit. 



